and from a poem by Yevgeny Yevtushenko:
I am like a train rushing for many years now between the city of Yes and the city of No.
"Yes" was also the name of the VIEE'S last camp on Vancouver Island, MacDonald's journal of the trip being the only one to mention this fact.
Oliva's narrator is as curious to learn more about the alien Japanese culture as was Ranald MacDonald, and when he learns about MacDonald and his experience in the country almost 200 years earlier, he is struck by the parallels in their encounters with the Japanese. MacDonald's experience becomes a metaphor for the narrator's own search to become more than just "an outside person -an apparition made real" (57) and for Japan itself to become more than "an affectionate prison" (287 
University of Northern British Columbia
this historical discourse has come to shape, and be shaped by, contemporary racialized politics in the central Interior community of Williams Lake. Contemporary political culture, she asserts, is rooted in a "frontier cultural complex"; thematic analysis of the frontier myth "reveal[s] how deeply imprinted it is by Canada's colonial legacy." Furniss seeks to offer "a worthwhile and interesting critique of our own society" that will reveal the nature of racial tensions between Aboriginal and non-Aboriginal (primarily EuroCanadian) residents of this hinterland city. She argues the assumptions of frontier culture work to displace and marginalize the First Nations of the region -the Carrier, Secwepemc, and Tsilhqot'in -and to affect the daily lives of all the residents of the region, both Aboriginal and non-Aboriginal. The "frontier" is characterized not as a place or historic point but, rather, as a sensibility of difference that is distinctive from urban culture both in its pioneer history and in its contemporary culture, which Furniss marks, inter alia, by a preference for driving pickup trucks rather than cars, veneration of the "self-made man," working-class values, and right-wing populism. The frontier myth is a selected historical discourse, a manifestation of colonial culture that, in turn, is marked by "intense energy devoted to contemporary Aboriginal/non-Aboriginal relations either through the assignation of difference ... or through the denial of difference."
While the frontier myth is shown to be highly flexible, it is sufficiently cohesive to be capable of containing contrary historic accounts and perceptions and, thus, is able to sustain an enduring narrative of racial superiority and a taken for granted historic benevolence towards a vulnerable race.
The frontier myth of benevolence frames both (i) the historic EuroCanadian conquest of Aboriginal peoples and lands and (2) contemporary opposition to Aboriginal rights and treaty settlements as being in the best interests of the colonized peoples. Interwoven with a consciousness of pioneer sacrifice, hard work, and a faith in evolutionary principles of progress, which justifies a sense of EuroCanadian entitlement and inheritance, perceptions of Canadian benevolence allow an overt anti-Aboriginal stance to be voiced as a defence of a democratic equality that is to be achieved through assimilation and the rule of individual rights over collective rights.
Furniss develops her argument in stages: She opens with a critique of the "landscape" of public history and identifies prominent racial stereotypes and cultural values in secondary school history texts and popular histories. She then moves to a discussion of how ordinary life and political discourses of the Cariboo-Chilcotin region, within which Williams Lake is located, reinforce and are reinforced by the dominant historic narratives of the frontier. Through interview data and anecdotal description, Furniss illuminates the ways in which "commonsense" racism emerges in daily living. Public meetings held by the Reform Party to debate the merits of the current BC Treaty process are presented to further illustrate the complexities of racialization and its foundation in the frontier myth. Political discourses that view conquest as natural, she argues, reduce history to the "axiom of'survival of the fittest' and rationalizes arguments that Aboriginal peoples themselves are responsible for their economic dependency, social problems, and marginalization.
Finally, Furniss turns to cultural spectacle, the Williams Lake Stampede,
